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Foreword

It is with a sense of great reverence that we approach the groundbreaking 
project of drawing the Sefer Chovos Halevovos closer to the Anglo public. 
A timeless textbook, studied and taught by generations of the very greatest 

Torah leaders, the Chovos Halevovos continues to inspire and commit Torah-true 
Jews wherever they are, to an even greater sensitivity in their relationship with 
Hashem and their approach to His service.

To translate the Chovos Halevovos into readable English is one thing. To clearly 
present the issues addressed in this Sefer and at the same time to impart some of 
the intensity of feeling conveyed by the great author — without deviating from 
the original text — is quite another. It requires an appreciation of the issue under 
discussion; sometimes in light of other Mussar works, a thorough understanding 
of the derived stages of the argument, and painstaking study of the relevant 
commentators. Our undertaking enables the beginner to relate to the often 
complex style of the author and will appeal at the same time to the more versed 
student with its concise summaries and informative analyses. 

We have endeavoured as far as possible to cut the fine line between remaining 
true to the original Hebrew text whilst retaining the free flow of clear, idiomatic, 
understandable English. To this end, we have incorporated explanatory phrases 
and sentences in normal type, within the actual translation – which appears in 
bold type. Thus, the text may easily be read in its entirety to gain an understanding 
of the point being made, following which one can read the bold type only, to give 
a fairly accurate translation of the Hebrew. 

We have avoided the antiquated style, following feedback from various people, 
who find the archaic translations rather more impressive than instructive. 
However, we have not oversimplified the text, considering that the Chovos 
Halevovos wrote in a phlisophical and thought-provoking style, often containing 
profound messages in a few short words. Also, in many instances, the Chovas 
Halevovos uses parallels and apparently repetitive synonyms. In such cases we 
have followed the classical commentators – particularly the Pas Lechem – who 
explain the specific intent behind each expression, and we have meticulously 
included those differences into our translation. 

To enable the reader to follow the discussion, we have sectioned the text into a 
number of paragraphs, where each one is captioned at the top and summarised at 
the side. In this way the reader is prepared for the coming paragraph, is confronted 



with the flow of logic one step at a time, and is able to clearly absorb the message 
before moving on to the next step.

The footnotes represent a digest of the major commentaries and serve a multiple 
purpose. They introduce the reader to the background ideas and basic assumptions 
upon which the Chovos Halevovos builds, clarify the meaning of the more obscure 
phrases and indicate where there is a difference of opinion in their understanding. 

For a more in-depth reflection on each lesson we have added some examples of two 
columns: Perspective of Tanach and The Baalei Mussar explain.

 The Tanach column highlights the way in which the author understood the Pesukim 
he quotes. The support from the pasuk is not always immediately clear and many 
times there is disagreement amongst the mefarshim so that the proof is only valid 
according to one understanding of the pasuk. Sometimes it becomes clear that the 
Chovos Halevovos had a completely novel understanding of the pasuk.

For further insight into the points that the Chovos Halevovos touches upon, we have 
added the column of The Ba’alei Mussar. This is a summary of the comments of the 
Ba’alei Mussar of recent generations, such as Rav Eliyahu Dessler, Rav Yerucham of 
Mir, Rav Yechezkel Levenstien,  Rav Wolbe and others, who address these subjects, 
particularly where their writings comment on a specific section of the Chovos 
Halevovos.

We would welcome your feedback or comments!

Ohr Olam
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ָראּוי ְלַהְקִּדים ִּבְפִתיַחת ַהַּׁשַער ַהֶּזה ֵּבאּור ָאְפֵני ַהּטֹובֹות ְוִחּיּוֵבי ְו

ַההֹוָדָאה ֲעֵליֶהם ִמְּבֵני ָאָדם ְקָצָתם ִלְקָצָתם, וְַנֲעֶלה ִמֶּזה ֶאל ַמה 

ֶּׁשָאנּו ַחָּיִבין ּבֹו ַלּבֹוֵרא ִיְתַעֶּלה ִמן ַהֶּׁשַבח ְוַההֹוָדָאה ַעל ֹרב ַחְסּדֹו 

וְֹגֶדל טּובֹו ָעֵלינּו.

the service of Hashem, in compliance with the natural sense 

of indebtedness towards a benefactor, which common sense 

imposes upon the beneficiary.3

Understanding the extent of the gratitude we owe 

Hashem.

We would do well to preface this subject by elucidating 

the various forms of kindliness that some people 

bestow upon others, and the gratitude that the recipients would 

be expected to show in return. After noting and acknowledging 

tangible feelings of gratitude that we can all relate to, we will 

take it a step higher, and demonstrate how the greatest of 

human benevolence – with all of the grateful emotions that it 

invokes – pales in comparison to the kindliness that Hashem 

bestows upon us. This will enable us to comprehend how 

much praise and thankfulness we owe to the Creator for His 

abundant kindliness and immense goodness towards us.4

Appreciating our 
debt of gratitude 
to Hashem by 
comparing 
it to the 
gratitude that 
we would feel 
towards human 
benefactors

3  In other words, our sense of commitment to Hashem’s service should be naturally motivated by a 
keen desire to express our gratitude towards Him, and when performing our obligations towards 
Him, we should view them as a means of expressing this gratitude (see Marpei Lanefesh). 

4  The Chovos Halevovos endeavours to invoke enthusiastic feelings of loyalty to Hashem by draw-
ing on our grateful feelings towards human benefactors, which he assumes to be self understood. 
Indeed, if we lack a sense of gratitude toward human benefactors, we will not feel true gratitude 
towards Hashem either. As such, our service of Hashem is bound to be artificial, since we lack 
the sensitivities required for true service of Hashem, for as we have seen in previous chapters, the 
value of our service is not determined by the actions themselves, but by the intensity of the senti-
ments (i.e. the appreciation) being expressed in those actions. Therefore, we must work to foster 
our feelings of appreciation towards any benefactor, as that is the stepping stone to true service of 
Hashem. This is what Chazal meant when they declared that anyone who fails to acknowledge the 
good that his fellow does for him will fail to acknowledge the good that Hashem does for him as 
well (Rabbi Avigdor Miller). 
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ֹנאַמר, ִּכי ִמן ַהָּידּוַע ֶאְצֵלנּו, ִּכי ָּכל ֵמִטיב ֵאֵלינּו, ָאנּו ַחָּיִבין ְלהֹודֹות ו

לֹו ְּכִפי ַּכּוָָנתֹו ְלהֹוִעיל ָלנּו, ְוִאם ְיַקֵּצר ְּבַמֲעֵׂשהּו ְלָדָבר ֶׁשִּיְקֵרהּו 

וְִיְמְנֵעהּו ֵמֵהיִטיב ֵאֵלינּו, הֹוָדָאתֹו חֹוָבה ָעֵלינּו, ֵּכיוָן ֶׁשִּנְתָּבֵרר ָלנּו, ִּכי 

ַּדְעּתֹו ָעֵלינּו ְלטֹוב ְוִכי ַכּוָָנתֹו ְלהֹוִעיל ָלנּו. ְוִאם ַּתִּגיַע ָלנּו ׁשּום טֹוָבה 

ַעל ְיֵדי ִמי ֶׁשֹּלא ִּכּוֵן ָּבּה ֵאֵלינּו, ִיְסַּתְּלקּו ֵמָעֵלינּו ִחּיּוֵבי ַההֹוָדָאה לֹו 

ְוֵאין ָאנּו ַחָּיִבין ָּבּה.

ַכֲאֶׁשר ִנְתּבֹוֵנן ְּבטֹובֹות ְּבֵני ָאָדם ְקָצָתם ֶאל ְקָצָתם ֵאיָנן יֹוְצאֹות ו 

ֵמֶאָחד ֵמֲחִמָּׁשה ָּפִנים:

Let us begin by saying: We clearly understand that if 

someone does good for us, we must appreciate not only 

the extent of the benefit derived, but also the extent of his 

intention to benefit us. Even if what he actually did fell short 

of his original intention because of some occurrence that 

prevented him from benefiting us, we must nevertheless thank 

him for his full intentions since we realize that he thinks kindly 

of us, and that he endeavors to do good for us. And conversely, 

if we receive some benefit incidentally through someone who 

had no intention of doing it for us, we are free of any debts of 

gratitude towards him; we owe him nothing.5

The five categories of human kindness.

Now, if we study the types of kindness that some people do 

for others, we will find that they invariably fit into one of five 

categories: 

5  Thus the gratitude required by decency depends on the intent of the benefactor. The Chovos Ha-
levovos proceeds to develop this idea, demonstrating that it can find expression on varying levels, 
as kindness often stems from a combination of interest in the beneficiary’s welfare along with a 
measure of self-interest. While we certainly owe gratitude to anyone who exerts himself on our 
behalf even if there was an element of self-interest involved, the debt of gratitude is enhanced in 
accordance with the level of his pure interest in our good. For example, if a paid doctor exerts 
himself to heal a sick person, the patient must certainly be grateful, but that would not compare to 
the level of gratitude that one would feel towards a doctor who exerted himself because of a pure 
interest in the patient’s welfare, without expecting any pay. 

The extent of 
gratitude owed 

to a fellow 
human is 

determined by 
the intention 

behind the act. 
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ָהֶאָחדָהֶאָחד טֹוַבת ָהָאב ַעל ַהֵּבן, ְוַהֵּׁשִניְוַהֵּׁשִני טֹוַבת ָהָאדֹון ַעל ַעְבּדֹו, ְוַהְּׁשִליִׁשיְוַהְּׁשִליִׁשי 

טֹוַבת  ְוָהְרִביִעיְוָהְרִביִעי  ָׁשַמִים,  ְׂשַכר  ְלַקֵּבל  ְּכֵדי  ָהָרׁש,  ַעל  ֶהָעִׁשיר  טֹוַבת 

ָהעֹוָלם,  ְוִלְגמּול  ְוַהָּכבֹוד  ַהֵּׁשם  ִלְקנֹות  ִלְקָצָתם  ְקָצָתם  ָאָדם  ְּבֵני 

ְוַהֲחִמיִׁשיְוַהֲחִמיִׁשי טֹוַבת ֶהָחָזק ַעל ַהַחָּלׁש ַּבֲעבּור ֶחְמָלתֹו ָעָליו ְוֶׁשהּוא ּכֹוֵאב 

ַעל ִעְניָנֹו.

ְּתלּוָיה ו ֵאיָנּה  ִאם  ִסַּפְרנּו,  ֲאֶׁשר  ָּכל  ְּבַכּוַָנת  ַעָּתה  ֶׁשְּנַעּיֵן   ָצִרי

ְּבָדָבר, ִּכי ִאם ְלתֹוֶעֶלת ִמי ֶׁשֵּמִטיִבין ֲאֵליֶהם ִאם א.

 6  The Chovos Halevovos is presenting two different motives. Someone who is motivated by a desire 
for fame wants his reputation as a great person to spread, but he does not necessarily expect active 
recognition of his benevolence. Conversely, someone motivated by a desire for honor does expect 
active recognition, either from the beneficiaries themselves, or from others who are aware of his 
deeds, but he is not necessarily seeking a widespread reputation (Pas Lechem). 

7  In his ensuing remarks, the Chovos Halevovos is not attempting to undermine our natural sense 
of gratitude towards such benefactors. On the contrary; he builds his arguments on the premise 
that the gratitude owed to these people is axiomatic – as he stresses again and again – despite the 
imperfections that he enumerates, for they do not outweigh the benefactor’s good intentions 
towards the beneficiary. His objective in noting these imperfections is to demonstrate that even 

The first is a father’s kindliness toward his son. The second 

is a master’s kindliness toward his servant. The third is the 

kindliness that a wealthy man bestows upon a needy man 

in order to earn Divine reward. The fourth is the kindliness 

that people bestow upon others in order to gain fame and 

honour,6 or in order to receive material reciprocation. The 

fifth is the kindliness that a powerful person bestows upon a 

helpless person because of his pity toward him and because 

he sympathizes with his plight.

We must now analyse the motivation behind each of the 

forms of kindness that we mentioned, and determine 

whether it is completely selfless – not motivated by anything 

but a sincere interest in the beneficiary’s good – or not, i.e. if 

there is really an element of self-interest involved.7

All human 
kindness can be 
classified into 
five groupings, 
where each 
can be shown 
to contain an 
element of self-
interest.
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The father’s 
concern for 

his son is 
driven both 

by biological 
instinct and 

desire for 
continuity. 

Furthermore 
it is Hashem 

who provides 
for them both, 

yet there 
are copious 

references to the 
obligation of a 
son to honour 

his father.

ַרק ּו ְמַכּוֵן  הּוא  ִּכי  ַהָּידּוַע,  ּוִמן  ְּבנֹו.  ַעל  ָהָאב  טֹוַבת  ְתִחָּלָתם 

ּבֹו.  ִּתְקָותֹו  ֹעֶצם  ִעם  ֵמָהָאב  ֵנַתח  ַהֵּבן  ִּכי  ּבֹו,  ַעְצמֹו  ְלתֹוֶעֶלת 

ַוֲהא ִּתְרֶאה, ִּכי הּוא ַמְרִּגיׁש ָעָליו יֹוֵתר ִמּגּופֹו ְּבַמֲאָכלֹו ּוְבִמְׁשֵּתהּו 

ּוִבְכסּותֹו, ְוִלְדחֹות ָּכל ֶנֶזק ֵמָעָליו, ְוָנֵקל ְּבֵעיָניו ֵסֶבל ַהֹּטַרח ְוַהּיְִגיָעה 

ְּבַעד ְמנּוָחתֹו, ִעם ַמה ֶּׁשֻהְטְּבעּו ָעָליו ָהָאבֹות ִמן ָהַרֲחִמים ְוַהֶחְמָלה 

ָהֲעבֹוָדה  ַהֵּבן  ַעל  ְוַהֵּׂשֶכל  ַהּתֹוָרה  ִחְּיָבה  ֶזה  ָּכל  ְוִעם  ְּבֵניֶהם,  ַעל 

 ְוַהָּכבֹוד ְוַהִּיְרָאה, ְּכמֹו ֶׁשָאַמר ַהָּכתּוב (ְׁשמֹות כ יב) ַּכֵּבד ֶאת ָאִבי

ְוֶאת ִאֶּמ, ּוְכִתיב (וַיְִּקָרא יט ג) ִאיׁש ִאּמֹו ְוָאִביו ִּתיָראּו, (ִמְׁשֵלי א ח) 

The first category; father to son 

We begin with the first among them; the good that a father 

does for his son. It is clear that along with the father’s 

interest in his son’s welfare, he is directing his benevolence 

towards himself, for the son is a biological part of the father, 

and thus the father’s concern for him is instinctive. This is apart 

from the fact that the father invests great hopes for his own 

future in him. The father’s concern is obviously instinctive; 

you see that he is more sensitive to the needs of his son than 

to his own needs, whether concerning food, drink, clothing 

or protecting him from any harm. In fact, he finds it easy to 

endure hardship and toil in order to provide his son with 

comfort. This comes as a result of all fathers’ innate feelings 

of compassion and concern for their sons. Yet although the 

father is just following his instincts, both the Torah and the 

moral intellect dictate that a son must serve his father and 

treat him with respect and reverence, as the pasuk says: 

(Shemos 20:12) “Respect your father and your mother,” and 

it states (Vayikra 19:3) “Each man must revere his mother and 

the greatest forms of human benevolence and altruism – such as the kindliness of a parent – do 
not compare with the quality of Hashem’s kindliness towards us, and thus the immense gratitude 
that we rightfully feel towards our parents (or other benefactors) gives us an inkling of the grati-
tude that we should feel towards Hashem.
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ְׁשַמע ְּבִני מּוַסר ָאִבי ְוַאל ִּתּטֹוׁש ּתֹוַרת ִאֶּמ, ְוָאַמר (ַמְלָאִכי א ו)

ַהֶּטַבע,   ְּבֶדֶר ָּבֶזה  ֻמְכָרח  ָהָאב  ְוִאם  ֲאֹדָניו,  ְוֶעֶבד  ָאב  ְיַכֵּבד  ֵּבן 

ְוַהּטֹוָבה ָלֵאל, ְוהּוא ָׁשִליַח ָּבּה ִּבְלָבד.

ָממֹונֹו ֲא ְלַתֵּקן  ְמַכּוֵן  הּוא  ִּכי  ָידּוַע,  ַעְבּדֹו  ַעל  ָהָאדֹון  טֹוַבת  ָבל 

ְּבָממֹונֹו ִעם ָצְרּכֹו ַלֲעבֹוָדתֹו, ְוהּוא ֵאינֹו ְמַכּוֵן ָּבֶזה ִּכי ִאם ּתֹוֶעֶלת 

father;” (Mishlei 1:8) “My son, accept the discipline of your 

father and do not reject the instruction of your mother;” and it 

says (Malachi 1:6) “A son shall respect his father and a servant 

shall respect his master.” This is a moral obligation despite the 

fact that the father is compelled to bestow this kindliness by 

nature. The kindliness is really to be accredited to Hashem; he 

(the father) is just the agent who delivers it,8 and yet the son is 

still expected to feel indebted and to reciprocate.9 

The second category, the master towards his servant. 

Now let us analyse the second form of kindness – the  

kindliness of the master towards his servant. It is 

clear that his ultimate objective in purchasing the servant 

and providing for him, is in order to use his own posses-

sion, the servant, to care for his other assets and concerns.10 

Thus it is in the master’s own interest that the servant be well 

cared for, since he needs his services. Here again the master’s 

benevolence is directed at himself. Nevertheless, though the 

8 The commentators offer varied explanations of this last remark. Some explain that the author is 
closing his previous remarks; after demonstrating that a father’s kindness is instinctive, he con-
cludes that as such, the father’s kindness should actually be accredited to Hashem since it was He 
Who ingrained these instincts in the father in order to provide the son with the care that he needs 
(Ne’edar Bakodesh). Others explain that he is presenting an additional argument which would ap-
pear to mitigate the son’s debt of gratitude; whatever means the father uses to benefit his son are 
not inherently his. They were assigned to him by Hashem for the purpose of passing them on to 
his son (Marpei Lanefesh, Tov Halevanon).

9  See footnote 7.

10 Following the Marpei Lanefesh, Manoach Halevavos and R’ Y.S. Natanson.

The kindness 
that a master 
shows his 
servant is no 
more than an 
investment in 
his own assets; 
nevertheless, 
the servant is 
expected to 
show gratitude.
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The charity 
recipient must 

be ever-grateful 
even though his 

benefactor is 
motivated by the 

immeasurable 
Divine reward in 

the afterlife, and is 
in any event not the 

Divinely-intended 
owner of his wealth.

ְוהֹוָדָאתֹו,  ַּבֲעבֹוָדתֹו   ִיְתָּבַר ַהּבֹוֵרא  ִחְּיבֹו  ְּכָבר  ֶזה  ָּכל  ְוִעם  ַעְצמֹו, 

ְּכמֹו ֶׁשָּכתּוב (ַמְלָאִכי א ו) ֵּבן ְיַכֵּבד ָאב ְוֶעֶבד ֲאדֹוָניו.

ַּכּסֹוֵחר ֲא הּוא  ָׁשַמִים,  ְׂשַכר  ְלַקֵּבל  ָהָרׁש  ַעל  ֶהָעִׁשיר  טֹוַבת  ָבל 

ֶׁשהּוא קֹוֶנה ֲהָנָאה ְּגדֹוָלה ַקֶּיֶמת, יִַּגיַע ֵאֶליָה ַאַחר ְזָמן, ְּבטֹוָבה 

ַנְפׁשֹו  ְלָפֵאר  ֶאָּלא  ִנְתַּכּוֵן  ְוא  ִמָּיד,  ִיְּתֶנָּנה  וְִנְבזֵית,  ַוֲאבּוָדה  ְקַטָּנה 

master’s motives are not purely altruistic, Hashem has obli-

gated the servant to serve his master faithfully in return and 

to be thankful for even this show of kindness as it says, “A son 

shall respect his father and a servant shall respect his master 

(Malachi 1:6).”11

The third category, the charity of the wealthy to 

those in need.

Now we proceed to the third form of kindliness we have 

mentioned; the kindliness which the wealthy man 

bestows upon the needy in order to earn Divine reward. 

This seems to be altogether righteous and very altruistic. 

However, if we look at it objectively we can see that he is to 

be compared to a businessman who – complying with simple 

financial strategy – is prepared to forego a small amount of 

temporal and inferior12 pleasure in the short term in order 

to realize large, permanent and quality dividends in the long 

11  In line with the context of the posuk, which requires a son to show respect for his father by verbal-
ly acknowledging his thanks, the servant is similarly reminded to show gratitude. (Pas Lechem)

 We may add the following consideration. Since by definition a servant is bound to carry out every 
wish of his master, what can the posuk possibly mean to add by instructing the servant to “respect 
his master”? The Chovos Halevovos understands this as signifying, that in addition to the actual 
performance of his day-to-day duties, he must relate to his master – and to his duties on behalf of 
the master – with a sense of gratitude.

12 The Chovos Halevovos mentions three aspects of supremacy that the reward in the next world has 
over the presumed loss in this world.
1) The outlay is of poor quality – for any material asset can at most better a person’s physical 
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existence, highlights the disgraceful aspect of man; his body and his base needs. Conversely, 
Divine reward is appreciated by the soul, and thus relates to the spiritual and most noble aspect 
of man

2) The wealthy person seldom gives the needy a large sum at once so that the outlay is relatively 
small, compared to Divine reward where Chazal tell us that even the most minute amount is 
equal to all the pleasures in our world.

3) The wealthy person’s loss is momentary whereas Divine reward is eternal. (Pas Lechem)

13  The lay-person does not tend to view reward in the next world as a tangible commodity, but 
rather as a sort of mysticism. Thus the very belief in its existence in a real way, and the ability to 
view it as a commodity, is in itself a measure of greatness. The Chovos Halevovos is not negating 
the virtue of this vivid awareness of reward. Yet – in a critical analysis of reality – he is noting that 
even someone who has already advanced past this spiritual level has not necessarily reached the 
level of performing kindliness in its purest and most altruistic form for, after all, it does resemble 
the give and take of a business concern. 

14  A theme mentioned extensively in the classical commentators: the idea that a person’s surplus as-
sets are really only lent to him for safekeeping as it were, to distribute to the needy for whom it was 
intended in the first place. Addressing the pasuk, וחי אחיך עמך, which – simply understood – means 
“Your fellow Jew shall  live with you (i.e.  he shall  receive his  sustenance from you),  the Alshich 
offers a novel interpretation: “Your fellow Jew’s source of livelihood is with you (i.e. entrusted in 
your possession).” This is an echo of the reminder of the Chovos Halevovos that the charity we 
give is ours for safekeeping only. (Pas Lechem, Marpei Lanefesh) See also Ohr Hachaim (Shemos 
22:24) In this light, even someone who gives without any ulterior motive whatsoever is still only 
relinquishing a guardianship! Yet Chazal tell us “One who is ungrateful to his fellow man will be 
ungrateful to Hashem in the long run” How much more do we need to appreciate Hashem’s true 
kindness. (Ne’edar BaKodesh)

term. So there is nothing strikingly gallant in his conduct, 

since his only intent is to advance the interests of his own 

soul when the end of his time on earth arrives.13 Furthermore 

he is forwarding this interest using the means Hashem 

deposited with him for this very purpose; to distribute to 

those who deserve it.14 Still, it is clear that it is proper for 

the recipient to thank the benefactor and praise him for his 

generosity, even though his prime intent was to benefit his 

own soul when it ascends to Heaven at the end of his life. 

Thus we are nevertheless instructed that it is proper to show 

ֶׁשִּיְהֶיה  ְלִמי  ְלִתָּתּה  ְּבָידֹו  ָהֱאִהים  ֶׁשִהְפִקיָדּה  ַּבּטֹוָבה  ְּבַאֲחִריתֹו 

ִּפי  ַעל  ַאף  ּוְלַׁשְּבחֹו,  אֹותֹו  ְלהֹודֹות  ָראּוי  ִּכי  ַהָּידּוַע,  ּוִמן  ָלּה.  ָראּוי 

ֶׁשָהְיָתה ַּכּוָָנתֹו ְלָפֵאר ֶאת ַנְפׁשֹו ְּבַאֲחִריתֹו ְוִעם ָּכל ֶזה ִנְתַחְּיָבה לֹו 



π Sha’ar 3 ~ Sha’ar Avodas Ha’Elokim

appreciation, as Iyov said (Iyov 29:13): “The grateful blessing 

of the despairing impoverished would be directed at me 

in return for the charity I would distribute freely,”15 and he 

stated further (Iyov 31:20): “For surely his body would bless 

me as he warmed himself with the wool of my flocks.”16
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15 Iyov, who is being tested with extreme poverty, is reminiscing of the time that he was in better 
financial standing. He describes the way he would spare no effort or expense to come to the aid 
of those less fortunate, for which he was often the subject of tremendous gratitude amongst the 
masses.

16  That the body is grateful is figurative; being in itself inanimate, the body cannot have feelings. 
The general idea is the overwhelming feeling of gratitude for having been provided with the most 
basic of necessities.

Tanach in the Perspective of the Chovos Halevovos
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“The blessing of the despairing would be directed at me.” (Iyov 29:13)

Actually, the literal translation of birkas oved is “the blessing of the lost 

one”. Rashi understands this as referring to a deceased person, the term lost 

denoting the fact that he was “lost” on account of his sins. Thus Iyov says that 

the soul in Heaven would feel gratitude towards him for having provided for 

his bereaved family. The Malbim takes a similar line, with lost referring to the 

deceased person’s absence from this world. However the Chovos Halevovos 

seems to concur with the Metzudos who explains the word “oved” as referring 

to the live beneficiary who considers himself beyond hope in view of his 

extreme plight.

Perspectives of Tanach
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ַהֶּׁשַבח ֲא ַאֲהַבת  ַּבֲעבּור  ְקָצָתם  ֶאל  ְקָצָתם  ָאָדם  ְּבֵני  טֹוַבת  ָבל 

ְוַהָּכבֹוד ּוְגמּול ָהעֹוָלם הּוא, ְּכִמי ֶׁשאֹוֵצר ָּדָבר ֵאֶצל ֲחֵברֹו אֹו 

ִּפי  ַעל  ְוַאף  ְזַמן,  ְלַאַחר   ֶׁשִּיְצָטֵר ִיְרָאתֹו  ִמְּפֵני  ָממֹון  ֶאְצלֹו  ַמְפִקיד 

לֹו  ַחָּיב  ֶׁשָאַמְרנּו,  ְּכמֹו  ְלזּוָלתֹו,  ְּבֵהִטיבֹו  ַעְצמֹו  ְלתֹוֶעֶלת  ֶׁשַּכָּוָנתֹו 

ַרִּבים  ו)  יט  (ִמְׁשֵלי  ֶהָחָכם  ֶׁשָאַמר  ְּכמֹו  ָעֶליָה,  ְוַההֹוָדָאה  ַהֶּׁשַבח 

The fourth category, the kindness that ordinary people 

show each other. 

Now we proceed to the fourth form of kindness, the 

kindliness that people show each other for want of good 

reputation, honour17 and in order to receive general forms of 

worldly returns in reciprocation, as opposed to the incentive 

of Divine reward. Thus, he is granting the benefit in order to 

collect it in some other form at a later time. This can be simply 

compared to one who stores articles, or entrusts money with 

a friend for fear that he may need them at a later date when 

they may not otherwise be available to him.18 Although his 

intention with this generosity to others is to further his own 

interests, as we have already mentioned, the recipient is still 

obligated to express praise and gratitude for the favour. As 

the wise Shlomo Hamelech said (Mishlei 19:6) “Many are 

Kindness 
motivated 
by ulterior 
motives is still 
expected to 
be marked by 
appreciation.

17  Two distinct incentives. One is a reputation, which spreads much further than his physical self; 
that even distant people should hear about his philanthropy. The second is the way that people 
actively honour him for his achievements. (Pas Lechem)

18  Were he to be confronted with sudden loss or tragedy, he would always be able to fall back upon 
this untouched deposit. (Pas Lechem)



±± Sha’ar 3 ~ Sha’ar Avodas Ha’Elokim

 ����� ����	 (
� � �� ���	) ��	���� ,����	 ����� ������ ����� ����� ���� �����

.������� ������! ���"���� �� ������

those who supplicate in the presence of a philanthropist and 

all are affectionate towards a giver”.19 And similarly he says 

(Mishlei 18:16) “A person’s giving will broaden his assets and 

place him in an honourable position together with the great”.20 

Hence, even one who gives with a desire for acknowledgement 

is indeed deserving of the praise and recognition that people 

are inclined to show him.

19  Though the acknowledgement and praise is not explicitly mentioned in the posuk, we can rea-
sonably assume that it is proper to preface one’s request with complimentary remarks. It is simi-
larly self-understood that a supplicant would inevitably show gratitude upon his request being 
granted. (Pas Lechem)

20  The fact that he is granted this honour indicates that people consider him worthy of praise, and 
thus the actual recipients must certainly express their gratitude. (Pas Lechem)

Tanach in the Perspective of the Chovos Halevovos
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Many are those who supplicate in the presence of a philanthropist and all 

are affectionate towards a giver. (Mishlei 19:6)

If we follow the interpretation of the classic commentators, the 

Chovos Halevovos’ proof from this pasuk is not readily apparent. Most 

commentators (Rashi and others) understand it to be saying that people 

show friendship to a giver in order to receive his gifts. If so, this pasuk 

says nothing about sincere appreciation.  Indeed, the Pas Lechem (cited 

in footnote 19) states that the Chovos Halevovos’ proof is by implication 

only. In our translation, we considered the possibility that the Chovos 

Halevovos may have understood the friendship mentioned in the pasuk as 

sincere affection resulting from gratitude. It is of note that Rabbeinu Yonah 

Perspectives of Tanach
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offers a novel interpretation of this pasuk, and this too would shed light 

on the Chovos Halevovos’ intent. He explains the word ָהֵרַע as an ovation or 

applause; read: all give cheering approval to the giver. If taken in this way, 

the Chovos Halevovos would have simple and direct mention of gratitude 

shown to the charitable.

ַמָּתן ָאָדם ַיְרִחיב לֹו ְוִלְפֵני ְגדֹוִלים יְַנֶחּנּו (ִמְׁשֵלי יח טז).

The gift of a person will broaden for him and place him before the 

great.(Mishlei 18:16)

Most mefarshim explain this pasuk in the context of a business deal. 

The right amount of carefully dispensed generosity will open otherwise 

impassable routes in the event that one requires the intervention of a 

powerful contact. (Rashi, Ralbag, Malbim, Metzudos). Along similar lines, 

the Ibn Ezra understands it as referring to blatant bribery. Rashi quotes the 

Midrash as applying this pasuk to the virtue of charity, that it broadens the 

share in the World to Come, and also places a person in an honourable 

position in this world where all praise him for his generosity. According 

to the Pas Lechem, it appears that this is the explanation followed by the 

Chovos Halevovos, as he uses it to show that the honouree is deserving of 

praise.
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ָּבּה ִלְדחֹות ַא ְמַכּוֵן  הּוא  לֹו,  ַעל ֶהָעִני ַהּכֹוֵאב  טֹובֹות ַהחֹוֵמל   

ְלִמי  ּוְכֵאבֹו  ַנְפׁשֹו  ֵמָעְגַמת  ְמָצָאהּו  ֲאֶׁשר  ַעְצמֹו,  ֵמַעל  ַצַער 

ֶׁשָחַמל ָעָליו, ְוהּוא ְּכִמי ֶׁשְּמַרֵּפא ְּכֵאב ֶׁשְּמָצָאהּו ְּבַעְצמֹו ְּבטֹוַבת ה‘ 

יט)  לא  ִאּיֹוב (ִאּיֹוב  ֶׁשָאַמר  ְּכמֹו  ֶׁשַבח,  ִמִּבְלִּתי  ִנְׁשָאר  ְוֵאיֶנּנּו  ָעָליו, 

The fifth category, kindness of empathy

Now we approach the fifth and final form of kindliness – 

the kindnesses that the compassionate person devotes 

to the indigent in distress. When we give this a little thought 

we realise that the giver actually intends to relieve his very 

own discomfort, felt as a result of the stress and agony he 

experiences on account of his empathy with the needy. Thus, 

he is like one who heals himself of a natural pain using the 

means Hashem has kindly placed at his disposal.21 And yet 

although this, too, is a form of self-giving, he is not to be left 

unthanked22 as Iyov said (Iyov 31:19) “I did not allow myself 

21  Certainly, the ability to relate to the distress of another person as if it were a personal malady is a 
very worthy character trait, and the Chovos Halevovos is not negating it. Yet, just as we explained 
in the case of Divine reward (see footnote 4) we must stand from the viewpoint of that level and 
consider an even higher level – pure altruism. Thus in the framework of our discussion on the 
incentives behind various forms of giving, this would be the most powerful inducement since 
it involves his actual discomfort, albeit a form of discomfort that is in fact a great virtue. (Rav 
Dessler)

22  Not to be left unthanked This category is the most acute form of self-interest since it is an im-
mediate relief to a physical discomfort. Hence, the phrasing of acknowledgement in the Chovos 
Halevovos is of the most casual degree. (following the Pas Lechem).

Kindness out of 
pity, where the 
giver wishes to 
relieve his own 

discomfort at 
the recipient’s 
distress, must 

be properly 
acknowledged, 

even though it is 
really directed at 

the self.
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Through the Eyes of the Baalei Mussar.

The Chovos Halevovos engages here in finely tuned searching of character. 

The ability to relate to the distress of another as if it were one’s own is 

a very worthy quality indeed and in no way does the Chovos Halevovos 

mean to negate this. However, in the course of classifying and defining 

the driving qualities of a person, this would fall into the category of 

Rachmonus; compassion. This is indeed a worthy trait to cultivate. At the 

same time we are concerned with defining Chessed; kindness. The model 

of true kindness, says Rav Dessler, is where the act is done without the 

need to resort to any other influencing human trait. 

Nowhere is this idea expressed so clearly as in the life-story of our forefather 

Avraham who is considered the personification of Chessed. Even Noach, 

to see and tolerate the despairing of the poor in an uncovered 

state, nor the destitute without clothes; did his body not 

thank me as it was warmed with the wool of my sheep?” 23 

Thus we have a clear reference to the thanks the recipient must 

express, in spite of the favour being a means that the giver uses 

to alleviate his own distress.

23  There are two principle pesukim quoted from Iyov in this chapter:
 “The grateful blessing of the despairing would be directed at me” (29:13)
 “I did not allow myself to see and tolerate the despairing in an uncovered state nor the destitute with-

out clothes, did his body not thank me as it was warmed with the wool of my sheep?” (31:20)
 The second posuk is particularly apt here in supporting the concept of self-pity. The lack of ade-

quate dress evokes particular empathy since it is most visible, as Iyov himself says, “I did not allow 
myself to tolerate the unclothed” The first posuk, however, refers to a food-crisis where the feeling 
of hunger cannot be relayed to the benefactor with the same intensity. Here the Divine reward is 
the incentive to the act of charity. (Tov Halevonon)

The Baalei Mussar Explain
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who kept all the animals in the ark fed and watered incessantly for a full 

year, is described only as Tzaddik, righteous. The quality of Chessed is 

accredited specifically to Avraham Avinu. Rav Dessler explains that with 

this tremendous act of caring, Noach was fulfilling a responsibility. The 

pure Chessed of this act is therefore called into question.

The contrast between Avraham’s kindness and that of others is highlighted 

in the following excerpt from the Avos D’Rabi Nosson that Rav Dessler 

quotes:

“Let the poor be part of your household” Hashem said 

to Iyov “You have not yet reached half the measure (of 

hospitality) of Avraham Avinu. You sit in your house 

and allow the guests to enter. Those accustomed to eat 

meat are served meat and those accustomed to drink 

wine are served wine. However, Avraham Avinu acted 

differently. He would go out of his way to seek out 

wayfarers and invite them in. He would serve meat 

and wine even to those who were not accustomed to it. 

In addition he built a large mansion at the crossroads 

so that all passerby could enter to eat and drink...”

Herein lies the difference between kindness and compassion. Iyov made 

sure to replace whatever the guest was missing. He responded to the 

need that he perceived. That is compassion. Kindness is personified by 

Avraham Avinu; who went out of his way to initiate opportunities to 

generate kindness, just pure Chessed for Chessed’s sake. In determining 

the definition of unadulterated Chessed, Chovos Halevovos declares the 

kindness that is driven by empathy to be self-directed. (Michtav Me’eliyahu 

vol.2  p.178)

It is worth noting that the Chovos Halevovos quotes pesukim from Iyov as 

an example of gratitude towards compassion-rooted kindness – possibly 

an allusion to the aforementioned passage from Avos D’Rabi Nosson.
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A summary of the motives behind human kindness, and 

its limitations.

With this introduction it becomes plain that the motive 

behind all forms of human kindness is first and 

foremost self interest, where it is either to acquire some sort 

of decoration of honour and recognition in this world, or of 

Divine reward in the next world, or to relieve his own distress 

where the suffering of others allows him no peace, or to add 

value to his assets as in the case of the master providing for 

the servant.24 And yet none of all this is a legitimate reason to 

neglect praising the benefactor and thanking him, revering 

him, adoring him, and reciprocating when the opportunity 

presents itself. This is what decency dictates even though, after 

all, the means of distributing kindness was only given to him on 

loan,25 and in addition, the benefactor is compelled to impart 

it as we have already mentioned.26 Moreover their actual 

benevolence is not continuous, its effects are not everlasting27 

ְכָבר ִנְרָאה ִמַּמה ֶּׁשִהְקַּדְמנּו, ִּכי ַּכּוַָנת ָּכל ֵמִטיב ְלזּוָלתֹו ִמְּבֵני ָאָדם ּו

הּוא ְלתֹוֶעֶלת ַעְצמֹו ְּתִחָּלה ְוִלְקנֹות ִקּׁשּוט ָנֶאה ָלעֹוָלם ַהֶּזה אֹו 

ָלעֹוָלם ַהָּבא אֹו ִלְדחֹות ַצַער ֵמַעל ַנְפׁשֹו אֹו ְלַתָּקַנת ָממֹונֹו, ְוֵאין ָּכל 

ֶזה מֹוֵנַע ִמִּׁשְבָחם ְוהֹוָדָאָתם, ִמִּיְרָאה ּוֵמַאֲהָבה אֹוָתם ּוֵמָהִׁשיב ָלֶהם 

ֻמְכָרִחים  ְוֵהם  ְּבָיָדם,  ְׁשאּוָלה  ַהִהיא  ֶׁשַהּטֹוָבה  ִּפי  ַעל  ַאף  ְּגמּוָלם, 

ְנִדיבּוָתם  ְוא  ְּתִמיִדית  ֵאיָנּה  ְוטֹוָבָתם  ָזַכְרנּו,  ַּכֲאֶׁשר  ָּבּה,  ְלֵהיִטיב 

We have seen 
the way human 
generosity is 
given due credit 
in spite of it being
a) either 
completely 
motivated by one 
or more of the 
five categories 
mentioned, or, 
at best, tainted 
with one of those 
intentions.
b) not really the 
property of the 
giver.
c) very limited 
in quantity and 
quality.

24 Following the definitions of the Ne’edar Bakodesh.

25  See footnote 5

26  When a person’s kindness owes itself to strong incentive or instinctive nature, we can say that he 
is essentially forced into that act. (Pas Lechem)

27  Here the Chovos Halevovos looks at the quantitative and qualitative content of the typical gift. A 
typical display of human generosity:

  a) is periodical at best and certainly not continually renewed 
  b) even the effects of that particular gift do not last in the long-term. (Pas Lechem)
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and their piety is at best diluted with the ever-present intent 

either to bring themselves gain or at least to prevent a loss.28

Compare and contrast with the Creator’s magnanimity.

So then, how much more in the way of service, praise 

and gratitude does a person owe the One Who created 

both the kindliness that he experienced, as well as the 

benefactor who bestowed it upon him? He is the real source 

of any benevolence that a person experiences; His kindness is 

unendingly renewed and continuous,29 with no intent of gain 

or intent to protect Himself against loss. It is just generosity 

and kindness in its purest unadulterated form with which 

Hashem graces mankind.

ִלְדחֹות  אֹו  ַנְפָׁשם  ּתֹוֶעֶלת  ַּכּוַָנת  ִעם  ְמעֹוֶרֶבת  ַוֲחִסידּוָתם  ִנְמֶׁשֶכת, 

ַהֶהֵּזק ִמֶּמָּנה.

ם ֵּכן ַּכָּמה ָהָאָדם ַחָּיב ִמן ָהֲעבֹוָדה ְוַהֶּׁשַבח ְוַההֹוָדָאה ְלבֹוֵרא ִא

ִהיא   ַא ְלטֹוָבתֹו,  ַּתְכִלית  ֵאין  ֲאֶׁשר  לֹו,  ָּבּה  ְוַהֵּמִטיב  ַהּטֹוָבה 

ְנָדָבה  ַרק  ֶנֶזק,  ְּדִחַּית  ְוא  ּתֹוֶעֶלת  ַּכּוַָנת  ִמִּבְלִּתי  וְִנְמֶׁשֶכת  ַמְתֶמֶדת 

ָוֶחֶסד ִמֶּמּנּו ַעל ָּכל ַהְּמַדְּבִרים.

28  Even if we were to assume that this particular person acts out of his own free and pious choice, it 
remains inevitable that it should not be coloured by self-interest. (Pas Lechem)

29 The parallel renewed and continuous when describing Hashem’s kindness refers to the two differ-
ent ways in which Hashem appears to confer these benefits. Some are periodical but consistently 
renewed such as the Mon that fell daily when the Jewish people journeyed through the desert, 
whereas some are continuous; day-in day-out, such as our very life’s breath. See also footnote 27.

Consider that 
Hashem is 

the ultimate 
source of any 

human gift 
or favour, His 

benevolence 
is not limited 
or contained 
and it is free 

of selfish 
considerations.
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The factor of difference in status between giver and 

receiver. 

Now we would do well to carefully note the following: 

That when any person should engage in any of 

the above-mentioned categories of benevolence he has 

no intrinsic superiority over the recipient save for pure 

circumstance, the fact that one of them has greater means 

or is in a better position than the other. Now, circumstances 

and means are no more than qualities which are attached to, 

but independent of, the real self.30 However, in their physical 

existence and spiritual makeup the giver and recipient are 

really very similar; they are, for the most part, equal in body, 

in soul, in build, in form of mind,31 in strength of constitution, 

or as regards most of life’s hurdles and vulnerabilities, which 

challenge rich and poor alike. The recipient may be just as 

physically and mentally gifted as the giver and even just as 

virtuous. Nevertheless the benefited must still honour his 

duties to the giver in the way we have described regardless of 

the fact that he is in not inherently inferior.

ִמַּמה ֶּׁשָראּוי ַלֲעמֹוד ָעָליו, ִּכי ָּכל ֵמִטיב ְלזּוָלתֹו ִמְּבֵני ָאָדם ִמָּכל ּו

ַהִּמיִנים ֲאֶׁשר ָזַכְרנּו, ֵאין לֹו ִיְתרֹון ַעל ִמי ֶׁשֵּמִטיב לֹו ֶאָּלא ְּבִמְקֶרה 

ָלֶזה  ֶזה  ּוְקרֹוִבים  ִנְמָׁשִלים,  ְוַעְצָמם  ֶּבֱאנֹוׁשּוָתם  ֲאָבל  ַהִּמְקִרים,  ִמן 

ְּבֶעֶצם ּוִבְדמּות ּוְבִחּבּוָרם ּוְבַצָּלָמם ְוִטְבֵעיֶהם ּוְברֹוב ִמְקֵריֶהם, ְוִעם 

ָּכל ֶזה ַחָּיב ִמי ֶׁשְּמִטיִבים לֹו ִמן ָהֲעבֹוָדה ַלֵּמִטיב ַמה ֶּׁשִּסַּפְרנּו.

30  A person’s physical acquisitions are no more than appendices that accommodate his existence 
in his current surroundings, but what real difference do they make in determining his inherent 
status and value?

31 Our definitions follow the Pas Lechem. “in form of mind”- Pas Lechem quoting the Moreh Ne-
vuchim.

In the case of 
human kindness 
there is generally 
no intrinsic 
difference 
between giver 
and recipient 
aside from the 
circumstantial 
difference 
in available 
resources. 
Nevertheless 
the recipient 
must show his 
gratitude.
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ַהֶחְסרֹון ו ְּבַתְכִלית  לֹו  ְמִטיִבין  ֲאֶׁשר  ִמי  ִּכי  חֹוְׁשִבים,  ָהיִינּו  ִאם 

ְוַהְּגִריעּות ְּבַהְרָּכָבתֹו ְוִחּבּורֹו ּוְדמּותֹו, ָהָיה ַחָּיב ַּבֲעבֹוָדה יֹוֵתר. 

ּוִמי  ִנְמָצא,  ִמָּכל  ְוָׁשֵלם  טֹוב  ַּבּטֹוָבה  ַהֵּמִטיב  ִּכי  ַנְחֹׁשב,  ַּכֲאֶׁשר  ְוֵכן 

ְמַחֵּיב  ַהֵּׂשֶכל  ִנְבָרא,  ִמָּכל  ְוָחלּוׁש  ִנְמָצא  ִמָּכל  ָּגרּוַע  לֹו  ֶׁשְּמִטיִבין 

ְּבתֹוֶסֶפת ָהֲעבֹוָדה ַלֵּמִטיב ַעד ֵאין ַּתְכִלית.

The debt of gratitude increases according to the 

difference in standing between benefactor and 

recipient. 

Now supposing we were to consider a position where 

the beneficiary is the most lacking of advantage and 

of the very poorest constitution, build and appearance, and 

nevertheless this benefactor has chosen to assist him. He would 

find himself even more obligated in the service of gratitude 

because of the very fact that the benefactor deigns to associate 

with him.32 Let us similarly consider the following scenario; 

where the giver of the kindness is more intrinsically good 

and perfect than anything else in existence. In addition, the 

recipient of the kindness has a more despicable nature than 

anything in existence, and is of weaker constitution than any 

other creature.33 In such an extreme case the thinking intellect 

would surely compel the beneficiary to forever intensify his 

efforts on behalf of the benefactor.

32  The greater the qualitative difference between benefactor and beneficiary, the more obligated the 
beneficiary must be to the giver. Not because there is less reason to extend a hand but because 
there is a natural tendency for people to interact and associate with their own kind.. Since people 
usually associate with those in their social and intellectual stratum, bridging that gap requires 
special effort on the part of the giver. (Tov Halevanon) See Sotah 5a where the Gemara notes this 
human characteristic.

 33  The terms “despicable” and “weaker” correspond to “most intrinsically good” and “perfect” 
used in reference to Hashem, highlighting the contrast between Man and his Creator. Though 
man seems more good-natured than animal, it is only when he so chooses that he allows himself 
to rise above his natural inclinations, many of which are indeed more despicable than animal 
behaviour (such as jealousy, pride, desire for power, and other such characteristics that can – and 
have – led men to unspeakable atrocities). (Pas Lechem)

In the event 
that the giver is 
a more quality 

person, that 
debt would be 

all the more 
multiplied; 

still more when 
the beneficiary 

is far less 
adequate. 
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ַכֲאֶׁשר ַכֲאֶׁשר ִנְבַחן ַעל ַהַהָּקָׁשה ַהֹּזאת ְּדַבר ַהּבֹוֵרא ִיְתָּבַר ּוְבֵני ו

ַעל  ּוְמרֹוָמם  וְִנָּׂשא  ַנֲעֶלה   ִיְתָּבַר ַהּבֹוֵרא  ִנְמָצא  ְּבִׂשְכֵלנּו,  ָאָדם 

ְּבַׁשַער  ִהְתָּבֵאר  ֲאֶׁשר  ְּכִפי  ּוַבֵּׂשֶכל,  ַּבַהְרָּגָׁשה  ֻמָּׂשג  ְוָכל  ִנְמָצא  ָּכל 

ָהִראׁשֹון ִמן ַהֵּסֶפר ַהֶּזה. ְוֵכן ִנְמָצא ָהָאָדם ְּבַהָּקָׁשתֹו ֶאל ְׁשָאר ִמיֵני 

ַהַחּיִים, ֶׁשֵאיָנם ְמַדְּבִרים, ָחֵסר ְוַחָּלׁש ִמֻּכָּלם, וְֵיָרֶאה ְל ֶזה ִּבְׁשָׁשה 

ִעְניִָנים.

Consider that 
the Creator 
is the very 
embodiment 
of perfection 
and man the 
most physically 
deficient of all 
forms of life. 
This can be 
demonstrated 
in three ways.

Applying the above principle in the contrast between 

Hashem and mankind. 

When we use this comparison in connection with 

the Creator vis-à-vis mankind, we find that the 

Creator is more intrinsically good, far more completely self 

contained, and utterly remote from anything that the senses 

or intellect could comprehend, as we have already explained 

in the first part of this work: the Sha’ar HaYichud. Conversely, 

we find that when Man – in his natural and unrefined state 

– is compared to the other creatures, he is more lacking and 

vulnerable than them all.34 These disadvantages can be clearly 

observed in the following three areas:

34 In summary: Consider
 a) The agreed obligation of gratitude when giver and recipient are similar.
 b) The extra debt of gratitude when the recipient is of a lower status than the average recipient.
 c) Consider when, in addition, the giver is of higher standing than the average recipient.
 d) How much more do we owe our Creator Whose absolute perfection cannot even be fathomed? 

(Ne’edar Bakodesh)
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ָחד ֵמֶהםָחד ֵמֶהם ְּבִעְניַן ִּגּדּולֹו ְועֹוְללּותֹו, ִּכי ִנְמָצא ְׁשָאר ִמיֵני ַהַחּיִים ֶא

ַעְצָמם  ֶאת  ְוִלְנֹׂשא  יֹוֵתר  ַהַּצַער  ִלְסֹּבל  וִיכֹוִלים  ִמֶּמּנּו  ֲחָזִקים 

ְוֵאיָנם ַמְטִריִחים ֲאבֹוָתם ְּבִגּדּוָלם ָּכָאָדם.

ַהִּלְכלּוִכים ו ִמן  ָהָאָדם  ּגּוף   ּתֹו ֶּׁשֵּיׁש  ְּבַמה  ְּכֶׁשְּנַעּיֵן  ַהֵּׁשִניַהֵּׁשִני  ָהִעְניָןָהִעְניָן 

ֵמֶהם,  ָקרֹוב  ֶּׁשהּוא  ִמַּמה  ִמחּוץ  ָעָליו  ֶּׁשִּנְרֶאה  ּוַמה  ְוַהִּטּנּוִפים, 

ְּכֶׁשהּוא ִנְמָנע ִמן ָהְרִחיָצה ְוַהְּנִקּיּות ָיִמים ַרִּבים, ְוֵכן ַּכֲאֶׁשר ָימּות, ִּכי 

ֻזֲהָמתֹו יֹוֵתר ְּכֵבָדה ִמָּכל ֻזֲהַמת ָּכל ִנְבלֹות ְׁשָאר ַּבֲעֵלי ַחּיִים ְוצֹוָאתֹו 

יֹוֵתר ַמְסַרַחת ִמּצֹוַאת ְׁשָאר ַּבֲעֵלי ַחּיִים ְוֵכן ְׁשָאר ִטּנּוָפיו.

The three ways in which man is more deficient than 

his animal counterpart.

The first of man’s deficiencies.

The first of man’s inadequacies is his relatively slow growth 

pattern and his infancy stages.35 All other animals have 

the upper hand in that they have a higher pain threshold 

since man is by far a more sensitive creature, and in that they 

can take care of their own needs and therefore do not trouble 

their parents with their upbringing as much as people do.

The second deficiency.

The second aspect is when we consider both the presence 

of the waste matter inside the human body as well as 

similar external phenomena – equally offensive – that become 

noticeable when the body is not properly washed or generally 

attended to for a long period. This is in stark contrast to the 

animals who are not thus degraded by personal neglect. In death, 

too, his corpse is more repugnant than the corpse of any other 

living being, his excrement likewise has a more repulsive odour, 

and the same holds true for any one of his body’s discharges.

2. Human waste 
matter and 

bodily secretions 
are far more 

repulsive than 
those of animals 

and they 
are far more 

compromised by 
lack of personal 

hygiene.

1. Animals are 
born far more 

durable and 
independent 

than man.

35 Marpei Lanefesh, Pas Lechem and Ne’edar Bakodesh. However, the Tov Halevonon understands this 
to mean the physical inclination of a person, that he cannot bear discomfort.
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ָהִעְניָן ָהִעְניָן ַהְּׁשִליִׁשיַהְּׁשִליִׁשי ַמה ֶּׁשהּוא ִנְרֶאה ֵמֻחְלַׁשת ַּתְחּבּולֹוָתיו ְּכֶׁשֶּיְחַסר ו

ֹּכַח ַהִּדּבּור, ֲאֶׁשר ָנַתן לֹו ַהּבֹוֵרא ִיְתרֹון ַעל ְׁשָאר ַהַחּיִים, ֶׁשֵאיָנם 

ְמַדְּבִרים, ִלְמֹאָרע ֶׁשֵאַרע ְּבֹמחֹו, ִּכי ָּבֵעת ַהִהיא ִיְהֶיה ַנֲעֶוה וְִנְתֶעה 

ִמְּׁשָאר ַּבֲעֵלי ַחּיִים, ְוֶאְפָׁשר ֶׁשַּיְׁשִחית ַעְצמֹו ִּבְׁשִחיתֹות ּוִבְתמּותֹות. 

טֹוָבָתם  ְּבַדְרֵכי  ַהַהָּכָרה  ִמן  ָלֶהם  ֶׁשֵּיׁש  ַחּיִים,  ַּבֲעֵלי  ֹרב  וְִנְמָצא 

ְוַהַּתְחּבּוָלה ְּבַהָּׂשַגת ְמזֹונֹוָתם, ַמה ֶּׁשְּמַקְּצִרים ַרִּבים ִמן ַהַּמְׂשִּכיִלים 

ֶׁשִּבְבֵני ָאָדם ִמְּכמֹוָתם, ָּכל ֶׁשֵּכן ִמי ֶׁשִּיָּפֵקד ִׂשְכלֹו ֵמֶהם.

36 The power of speech to which we refer is the reasoning behind the words formed — not necessar-
ily the sounds made. (Marpei Lanefesh, Manoach Halevovos).

37 The commentators suggest other translations, including the phenomenon of hallucination, phys-
ical and mental instability (Pas Lechem) and post-traumatic breakdown (Tov Halevonon).

38 Man is so weak and fragile that when robbed of his reasoning, he is not only bereft of a means of 
survival, but he becomes self-destructive. Compare this to a spider’s web or a beehive where the 
most original and complex architecture is executed as a matter of survival instinct without any 
reasoning whatsoever. (Marpei Lanefesh).

The third deficiency.

The third aspect of this contrast can be seen in the way 

all of man’s resourcefulness that he depends upon for 

survival dissipates upon losing his intellect – which is generally 

manifested in the power of coherent speech – through some 

brain-damaging event.36 It is through this intellect that Hashem 

set Man over and above all other living beings. When he loses 

it, he becomes more confused and senile37 than any other living 

being and in such a state he may wreak damage or even death 

upon himself. In this way, even the advantage that man has 

works against him, for though his mental prowess compensates 

for his physical deficiencies, when he loses it he becomes the 

most helpless of creatures. Contrary to man, we find that most 

animals are provided with an instinct to protect their general 

welfare and more specifically to provide themselves with food, 

something that even intelligent human beings sometimes fall 

short of, let alone those whose lucidity is deficient.38

3. Man depends 
on his intellect 
for survival and 
the degrading 
deprivation he 
suffers without 
it. Animals are 
equipped with 
their instincts.
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ַכֲאֶׁשר ַנֲעֹמד ְּבַמְחְׁשבֹוֵתינּו ַעל ְּגֻדַּלת ַהּבֹוֵרא ִיְתַעֶּלה ְוֹעֶצם ְיָכְלּתֹו ו

ְוֶׁשֵאינֹו  ְוֶחְסרֹונֹו,  ָהָאָדם  ַּבֲחִליׁשּות  וְִנְסַּתֵּכל  ְוָעְׁשרֹו  ְוָחְכָמתֹו 

ַמִּגיַע ֶאל ַהְּׁשֵלמּות, ְוֹרב ָצְרּכֹו ְוִריׁשֹו ְלָדָבר ֶׁשְּיַמֵּלא ַמְחסֹורֹו, וְִנְבַחן 

ֹרב טֹובֹות ַהּבֹוֵרא ִיְתָּבַר ְוַחְסּדֹו ָעָליו ְוֶׁשְּבָרָאהּו ְּכמֹו ֶׁשְּבָרָאהּו ִמן 

ַהִחָּסרֹון ְּבַעְצמֹו, ְוהּוא ָרׁש ְוָצִרי ֶאל ַמה ֶּׁשֵּיׁש ּבֹו ַּתָּקָנתֹו, ְוא יִַּגיַע 

ֶׁשַּיִּכיר  ְּכֵדי  ָעָליו,  ַהּבֹוֵרא  ֵמֶחְמַלת  וְֶזה  ַנְפׁשֹו.  ִּביִגיַעת  ִאם  ִּכי  ֵאָליו 

ָּפִנים,  ָּכל  ַעל  ָהֵאל  ַּבֲעבֹוַדת  וְִיְדַּבק  ִעְניָָניו  ְּבָכל  וְִיְבַחן  ַעְצמֹו  ֶאת 

The kindness of the Creator in creating us with 

inadequacies.

Observe on one hand the scope of the Creator’s 

greatness, His terrific capabilities, His wisdom and 

infinite means. Observe, on the other hand man’s weaknesses 

and deficiencies; that he never reaches spiritual perfection, 

and how utterly dependent and needy he is for the means to 

fill his constant lack. Consider all the good and the kindness 

that Hashem has bestowed upon him which is the subject 

of the second chapter, Sha’ar HaBechinah. Thus in addition 

to the benefit itself, we must be overwhelmed with gratitude 

at the very fact that Hashem takes a personal interest in us, 

and wishes to associate with us! Furthermore, He purposely 

created man in this state of deficiency; he is inherently needy 

and constantly requires all kinds of means for his upkeep, 

which he must obtain at the expense of considerable effort. 

Hashem could have easily created man in the self-sufficient 

way that He created the thousands of types of animal. We are 

compelled to reason that all this is in itself part of Hashem’s 

great benevolence in order that man should recognise his 

own failings and observe and analyse the inevitable Divine 

kindness in his affairs and thereby be steadfast in the service 

Consider the 
exalted position 

of the Creator 
versus mankind’s 
failings and that 

even those very 
failings are 

a part of 
Hashem’s great 

master-plan.
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וִיַקֵּבל ַעל ֶזה ְּגמּול ָהעֹוָלם ַהָּבא ֲאֶׁשר לֹו ִנְבָרא, ְּכמֹו ֶׁשִהְקַּדְמנּו ִמן 

ַהְּדָבִרים ַּבַּׁשַער ַהֵּׁשִני ִמן ַהֵּסֶפר ַהֶּזה. 

ְוַהֶּׁשַבח ּכ ְוַהִּיְרָאה  ָהֲעבֹוָדה  ִמן   ִיְתָּבַר לֹו  ַחָּיב  ָהָאָדם  ָּמה 

ְוַההֹוָדָאה ְוַהְתָמַדת ַהְּתִהָּלה ִעם ֵּברּור ִחּיּוב ָּכל ֲאֶׁשר ִהְקַּדְמנּו 

ִמן ֶׁשַבח ְּבֵני ָאָדם ְוהֹוָדָאָתם ְקָצָתם ִלְקָצָתם.

39  Man must realise that he is created ex-nihilo; from very nothingness. The very fact that he exists is 
by Hashem’s merciful will. Similarly, he enters this world bereft of personal possessions so that he 
may be struck by the message that anything he owns must have been given to him at some stage, 
whether as a gift or through his acumen, both of which lead him to the true and ultimate source- 
the Creator. When he is thus aware of his complete dependence on Hashem’s grace, he remains 
forever faithful to His service, come what may. (Marpei Lanefesh).

40  The commentators appear to differ as to which purpose the Chovos Halevovos means. Some say 
that it refers both to the service of Hashem and the ensuing reward (Marpei Lanefesh) whilst some 
say that it refers only to the reward in the next world (Pas Lechem). This idea is emphasised exten-
sively in the Sifrei Mussar with perhaps the most famous of all being the Mesillas Yesharim where 
he writes that in an expression of His true goodness, Hashem ultimately created a person to enjoy 
Hashem’s closeness — the essence of the reward in the world to come.

of Hashem under all circumstances,39 for which he will be 

rewarded in the next world. For this service of Hashem and 

the accompanying reward is the purpose of man’s creation,40 

a subject we have already addressed in the second part of this 

work, the Sha’ar HaBechinah.

Practical conclusion.

Let the thinking individual come to the conclusion: How 

much man is indebted to Hashem, how much homage he 

must pay Him, how he should rightfully be in awe of Him, how 

he should praise Him, thank Him and incessantly laud Him, 

once we have clearly established the norm of appreciation 

that is proper for people to show each other.

How much 
more we owe 
Hashem.
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ַעל ו  ִיְתָּבַר ַלּבֹוֵרא  ֶזה  ָּכל  ְּבִחּיּוב  ֶׁשחֹוֵלק  ַמְׂשִּכיל  ִאיׁש  ֵיׁש  ִאם 

ַעל  ֶּבֱאֶמת  ּומֹוֶדה  ַהֶּזה  ָּבִעְניָן  ּוִמְתּבֹוֵנן  ַמְבִחין  ְּכֶׁשהּוא  ָהָאָדם, 

וְַיְׂשִּכיל  ַהְּכִסיל  וְַיְבִחין  ַהִּמְתַעֵּלם  וְיִיַקץ  ַהָּיֵׁשן  ֵיעֹור  ֲהא  ַעְצמֹו, 

ָהְרָאיֹות  ֵּברּור  ִעם  ָהֱאִהים  ֲעבֹוַדת  ַקָּבַלת  ִחּיּוב  ֵּברּור  ַהַּמְׂשִּכיל 

ְלִמי  ע”ה  ַהָּנִביא  ֶׁשָאַמר  ּוְכמֹו  ַהּמֹוְפִתים,  ַוֲאִמַּתת  ָהֵעִדים  ּוִפְרסּום 

ו)  לב  ִיְתָּבַר (דְָּבִרים  ָהֱאלֹוִהים  ֲעבֹוַדת  ְּבַקָּבַלת  ֵמַעּיֵן  ֶׁשִהְתַעֵּלם 

ַהְלה’ ִּתְגְמלּו ֹזאת ַעם ָנָבל ְוא ָחָכם.

At this point, we have reasoned enough to convince the most 

skeptical of thinkers, as long as he is honest with himself. 

Should there be an intellectual who would initially question every 

man’s debt of gratitude towards the Creator, when he observes 

and contemplates our presentation on this subject, then – if he 

is honest with himself – surely he will agree. For the slumbering 

conscience will awaken, and the indifferent will now pay 

attention; let the foolish take note and the intellectual grasp in yet 

greater clarity, our obligation to commit ourselves to the service 

of Hashem, based on the rational proofs we have enumerated, 

the well-known testimonials provided by the pesukim of the 

Torah, and the undisputable veracity of the miracles that we – as 

a nation – were shown in order to corroborate this truth. 41 We 

must chastise ourselves as the greatest prophet, Moshe Rabbeinu 

may he rest in peace, directed at those who neglected to study 

– and thus failed to appreciate – the obligation to commit to 

the service of Hashem (Devarim 32:6): “Is this how you repay 

Hashem – you ungrateful and undiscerning people?”

41 Following the Pas Lechem. However the Marpei Lanefesh understands this “proof and witness” in 
the context of the ensuing pasuk, to be referring to the period of Yetzias Mitzraim, the splitting of 
the sea and the subsequent journey through the desert up to and including the greatest revelation 
of all, Matan Torah. The Chovos Halevovos reminds us that, aside for the logical approach, this 
alone provided eternal proof, hundreds of thousands of witnesses and such miraculous experi-
ences as to remove any doubt as to our obligation in the service of Hashem. Whichever explana-
tion is followed it would seem that the miracles referred to are the same.

Let every 
person honestly 

consider this 
argument 

and come to 
the correct 

conclusion; 
each at his own 

level. 
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We have now established the duty of mankind to commit themselves 

to the service of Hashem in view of His continuous benevolence 

towards them.

The contents of the ten chapters in Sha’ar Avodas Elokim.

Now, in this Gateway we must examine the following ten subjects:

1. Identifying the stimuli that motivate a person to engage in the 

service of Hashem, and the necessity of such stimulation.

2. Having said that there is more than one form of stimulation, 

we need to understand why we require these varying forms.

3. The definition of service of Hashem, its different facets, and 

the particular advantage gained in pursuing each of them.

4. A description of how the Torah motivates us towards the 

service of Hashem, a description of the varying degrees of 

this motivation and the varying levels of knowledge and 

understanding present amongst those who learn the Torah, 

with the ramifications of each level.

5. A description of the motivation provided by the intellect, 

presented in the form of an imaginary question and answer 

dialogue between the intellect (Seichel) and the conscious self 

(Nefesh).

ם ֵּכן ְּכָבר ִנְתָּבֵרר ִחּיּוב ַקָּבַלת ֲעבֹוַדת ָהֱאִהים ַעל ְּבֵני ָאָדם ִא

ִמַּצד ַהְתָמַדת טֹובֹוָתיו ָעָליו

ִעְניִָנים:    ו ֲעָׂשָרה  ַהֶּזה  ַהַּׁשַער  ֵמִעְניַן  ֶׁשְּנָבֵאר   ָצִרי

ֶאָחדֶאָחד ֵמֶהם ַהֶהָעָרה ַעל ָהֲעבֹוָדה ַוֲחָלֶקיָה, ְוַהֵּׁשִניְוַהֵּׁשִני ְּבֹצֶר ַהֵּמִביא 

ֶאל ָּכל ֵחֶלק ֵמֲחָלֶקיָה, ְוַהְּׁשִליִׁשיְוַהְּׁשִליִׁשי ְּבֶגֶדר ָהֲעבֹוָדה ַוֲחָלֶקיָה ּוַמֲעלֹוֶתיָה, 

ְוָהְרִביִעיְוָהְרִביִעי ְּבצּוַרת ַהֶהָעָרה ַהּתֹוִרָּיה ַוֲחָלֶקיָה ּוַמֲעלֹות ֲאָנִׁשים ִּביִדיַעת 

ַהִּׂשְכִלית  ַהֶהָעָרה  ְּבצּוַרת  ְוַהֲחִמיִׁשיְוַהֲחִמיִׁשי  ִעְניָָניו,  ַוֲהָבַנת  ַהּתֹוָרה  ֵסֶפר 

ּוְלהֹורֹות ָעֶליָה ַעל ֶּדֶר ַהְּׁשֵאָלה ְוַהְּתׁשּוָבה, ְוַהִּׁשִּׁשיְוַהִּׁשִּׁשי ְּבִמיֵני ִחּיּוֵבי 
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6. That different levels of service are expected from 

different people, corresponding to the level and 

details of the kindliness that Hashem shows them.

7. What is the absolute minimum obligation that the 

beneficiary of Hashem’s kindnesses has towards 

Hashem, the giver?

8. Of the difference of opinion between the wise, as to 

whether man’s deeds are a result of his free choice or 

whether he is coerced into whatever he does, and the 

correct opinion to follow in the matter.

9. A concise explanation of the secret purpose behind 

the creation of mankind on earth.

10. A description of the way each of our opposing 

character traits must be used in its correct time and 

place in the true service of Hashem.

ָהֲעבֹוָדה ְּכִפי ִמיֵני ַהּטֹובֹות ּוַמְחְלקֹוֵתיֶהם, ְוַהְּׁשִביִעיְוַהְּׁשִביִעי ְּבֵבאּור ַהָּפחֹות 

ָּבּה,  ַלֵּמִטיב  ַהּטֹובֹות  ִמן  ְּבטֹוָבה  לֹו  ֶׁשֵּמִטיִבין  ִמי  ּבֹו  ֶּׁשַחָּיב  ַמה 

ְוַהְּׁשִמיִניְוַהְּׁשִמיִני ְּבַמֲחֶקת ַהֲחָכִמים ַּבֶהְכֵרַח ּוַבֶּצֶדק ְוַהַּדַעת ַהְּקרֹוָבה ֶאל 

ָהֱאֶמת ִמן ַהֵּדעֹות ָּבֶזה, ְוַהְּתִׁשיִעיְוַהְּתִׁשיִעי ְּבִסּפּור סֹוד ְיִציַרת ַהִּמין ָהֱאנֹוִׁשי 

ָּבעֹוָלם ַהֶּזה ְּבֶדֶר ְקָצָרה, ְוָהֲעִׂשיִריְוָהֲעִׂשיִרי ְּבִסּפּור ֶּדֶר ַהִּׁשּמּוׁש ְּבָכל ִמָּדה 

ִמִּמּדֹוֵתינּו ִּבְמקֹוָמּה. 
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